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“He is the First, the Last, the Manifest, the Hidden” 
(57:3) 


“T was a Prophet while Adam x was still between clay and 
water.” [i.e. in the process of being created] 


[Hadith transmitted by at-Tirmidhi, al-Bayhaqi, Ahmad, al-Hakim 
and adh-Dhahabi who declared it to be sahih. 


The Prophet, @% said: “I was a Prophet while Adam was still be- 
tween the spirit and the body.” at-Tirmidhi narrated it and declared 
it hasan (j—5), sahih (~#++—+), and it is authenticated by al-Hakim 
2:609 as sahih, and also narrated by the muhadith °Ibn Abi Shayba 
in his Musannaf 14:292, and al-Bukhari in his Tarikh 7:374. 


°Imam Taj ad-Din Subki said: "It has been said that Allah 3% creat- 
ed the spirits before the bodies, and the reference of the Prophet 
to his prophecy in the hadith, “I was a Prophet while Adam x was 
still between the spirit and the body” may be a reference to his 
blessed spirit and to the Reality of Realities (haqiqgat al-haqa’iq). 
Our minds fall short of knowing such a Reality, but its Creator 
knows it, and also those to whom He extends a madad of light from 
Him (man amaddahu bi nirin ’ilahi). Allah 3% brings to existence 
which ever of these realities that He likes in the time that He pleas- 
es. As for the reality of the Prophet #%, it is most likely that it was 
before the creation of Adam >, and Allah 3% gave it its prophetic 
attribute upon its creation; therefore already at that time, he was the 
Prophet." (Quoted by Suyuti in Hawi li al-Fatawi, and by Qastallani 
at the beginning of his Mawahib al-laduniyya 1:31-32.) 


In this regard, Zadhan reported on the authority of Salman al-Farisi 
® who said: “I heard my Beloved, the Messenger of Allah 2% say, 
‘I and “Ali were a Light in the presence (lit. between the two Hands 
of...) of Allah, 3%, 14,000 (fourteen thousand) years before the cre- 
ation of Adam x. When Allah 3% created Adam x8, He divided 
that Light into two parts, one part is me and the other is °Ali.’” 
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It was reported by Ahmad ibn Hanbal in Fada’il as-Sahdba as well 
as Ibn Shirawayhi ad-Daylami in his Firdaws al-Akhbdar and Ibn al- 
Maghazili in his Kitab al-Mandaqib with their respective ’asdnids. 


1. Hakim al-Ummah Mawlana Thanvi says in the book, Tashar 
al-Tib p.5, mentioned above, that in this instance Nir-i-Muhammadi 
means Rith-i-Muhammadi. 

Zi a jle we (Siw ay (Stores 9 | Us 
2. Mullah “Ali Qari @ writes: 


“The Prophet # has mentioned that the first thing Allah 3% created 
was my Nur, and in another narration it says Ruh, and the meaning 
of both is the same because Rth is something niri [Nur], so it 
means that Allah 3% created my soul before all other souls.” 
[Mirqdat, 1:167] 


ay cip oe al Geb yl cl bys 


So here Mullah ‘Alt Qari equates Nur with Ruth and then he 
mentions that from all the souls that Allah 3% created, Ruh-i- 
Muhammadi was the first. 


3. “Allamah Ahmad bin Khafaji g writes: 


“In Truth, Allah 3% created the soul of the Holy Prophet % before 
all other souls, and then gave it the status [honor] of Nubuwwat, and 
this is the meaning of the statement of the Prophet #% that ‘Allah sw 
created my Nur before the creation of Sayiddina Adam 3’. [Nasim 
al-Raidh, 11:200] 
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4. Shaykh °Abd al-Qadir al-Jilani (DUS 51! sc) gy, mentioned: 


“Know that since Allah sw first created the soul of Muhammad #& 
from the light of His Beauty, as He said: “I created Muhammad 
from the light of My Face, and as the Prophet said: The first thing 
Allah created is my soul, and the first thing Allah created is the Pen, 
and the first thing Allah created is the intellect — what is meant by 
all this is one and the same thing, and that is the Muhammadan 
Truth (hagiga muhammadiyya)...” [Sirr al-Asrar ,p.12-14] 


5. Imam Shah Abdul Aziz Dehlwi 2 writes: 


“First thing created in the ‘alim al-’arwah [world of souls] was the 
Holy Prophet #.” [Tafsir al-Azizi, Juz 30 p.219] 


So even Shah Abdul Aziz Muhaddith Dehlwi equates the first cre- 
ation to Rih-i-Muhammadi. 


In fact, in some of the narrations, instead of the word Nur, Rth is 
used. So we can see that Ruh and Nir is same thing. So some when 
scholars used the word Nur, they meant Rih. 


6. °>Imam Bayhaqi & gave a different explaination saying: 


“And what is meant by Prophet Muhammad @& saying: “I was writ- 
ten [in Umm AI-Kitab] in the Presence of Allah 3% as the Seal of 
the Prophets 2¢%, while Adam x was still kneaded in his clay” is 
that he was destined and decreed by Allah 3% even before the father 
of Man and the first of all the Messengers 2¢% [Dalil Al-Nubuwah, 
1:81] 


7. Also what is meant by the statment that Allah 3% created every- 
thing else from the Nur-i-Muhammadi? 


Mullah °Ali Qari ~ writes: “And all other souls were created from 
the barakah [blessing] of his 8% blessed body and soul.” [Sharah al- 
Shifa, 1:17] 
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8. There are scholars who have mentioned that the first thing Allah 
3 created was the Qalam (pen/.~4). Hafidh ibn Hajar mentions that 
the first thing Allah 3% created was the Qalam. [Mawduat-e-Kabir, 
p.31] 
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9. Allamah Sayyidd Sulaymain Nadwi g» writes in Sirat al-Nabi 
III:76 that the very first thing Allah 3& created was the Qalam and 
then ordred it to write, [Abu Dawud, I:290] [Tirmidhi, II: 167] [al- 
Bidaya wa-l-Nihaya, 1:8] 
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Further to my earlier reference concerning the Nir of Muhammad 
&%, Mawlana °Ashraf ‘Ali Thanwi g has mentioned a Hadith in his 
book ates dole ell ples coral Quill (S368 Gibll 45 with reference of 
Ahkam bin Al-Qattan, that Sayyidina “Ali bin al-Husayn x (Zayn- 
ul-‘Abdin) narrated from his father Sayyidina al-Husayn x and he 
narrated from his father Sayyidina ‘Ali x that the Prophet #% said: 
“T was a Light (nar) in front of my Lord some forty thousand years 
before the birth of Sayyidina Adam 3.” 


There are further traditions which purport to prove that the Nur of 
the Prophet #% was created in the earliest time; some traditions even 
say that his Nur was created before the Tablet, the Pen, earth, sky 
and even before all creatures and that, in Truth, all creation, as such, 
is actually the Nir of Muhammad 3. 


What then is all this when we know that the Blessed Prophet 8% was 
born on a Monday in the month of Rabi‘a al-?>Awwal in the the 
Year of the Elephant which corresponds approximately to 570 AD? 


Especially considering that all that we have written on and men- 
tioned in these first few pages was, and is, considered to be °ahadith 
which all have been fabricated and basically beyond any considera- 
tion by ibn Taymiyyah (.3)=!! 425 5!) and his school. 
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Though they all accept wouth any doubt or question the fact that the 
Blessed Prophet Muhammad #% was born on a Monday in the 
month of Rabi‘a al->Awwal in the the Year of the Elephant which 
corresponds approximately to 570 AD. 


In a nutshell, that is, if not the whole story, a large part of the story 
of the status in the world of created things (though of course not in 
the World of the Absolute where al-Dhahir and al-Batin are beyond 
the realm of doubt or question since Allah 3% had mentioned it of 
Himself) of the thinking or speculation revolving around the dhahir 
and the batin and, as such, this is the topic of this talk or essay. 
Shaykh-al-°Islam Farid-ud-din Ganj-i-Shakr & once said, “If you 
cannot find spiritual men then busy yourselves studying their lives 
and reading their works.” 


And it is for this reason that we gather at such functions and busy 
ourselves in studying the lives of such spiritually enlightened men 
in order to love them and gain nearness to Allah 3& by loving them. 
If we cannot actually find such spiritually enlightened men then we 
should seek to study their example and inculcate it into our lives. 


Muslims today, although many in number, are being persecuted, 
killed, imprisoned and oppressed almost everywhere throughout the 
world. Although we number over a billion men and women, our 
brothers and sisters are slaughtered daily in Palestine, in Gaza, in 
Chechnya, in Daghestan, in Sinkiang, in the Phillipines, in Kashmir, 
in Pakistan, in Afghanistan, in Iran, in Iraq, in Darfur, in Somalia, in 
Yemen and most of us can can do nothing but watch and pray. 


Yet in the beginning, when the Muslims were few in number, we 
were able to gain victory over our enemies and overcome the 
empires of that time. One of the reasons that we are in such a 
predicament today is our lack of spirituality. Our righteous pre- 
decessors (salaf) were people not only of outer knowledge but also 
of insight who were trained by true ‘arif bi-llah & who not only 
groomed them outwardly but also perfected their inner states. 
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That is where we have fallen short. We, with our PhD’s and our 
academic training, assume that because we know the outer aspects, 
and some of us who have read and gathered a few books — those we 
sometimes call the shopping bag fuqaha — think that we have 
mastered our religion (din) and can gain nearness to Allah 2 
without the help of the °awliya karam 3% and ultimately, and all too 
commonly, without the help of the Best of Creation, the Prophet s&. 


A man once asked the sage Bayazid al Bistami 8 to show him the 
shortest way to reach Allah g&, to which Bayazid al Bistami 3 
replied “Love those who are loved by Allah 3& and make yourself 
lovable to them so that they may come to love you. Allah 3& looks 
seventy times each day into the hearts of those whom he loves — 
perchance he may find your name in the heart of one such 
beloved — then he may come to love you and forgive you your 
wrong doings!” 


There is a well known saying, “al-‘alim yunaqishu wa al ‘arif 
yusaqqi’ (The Scholar makes the design and the Knower perfects 
it). A learned man teaches a student the methods of worship and a 
mystic guides him to perfect it. So we can see that °Islam is in need 
of such people and we are dependent on them for our well being. 
One of the reasons why *Islam is so dead today is because we have 
moved away from tradition and spiritual °Islam, and instead, turned 
spiritually bankrupting our din and turning it into mere rituals. Our 
bodies may be obedient but our hearts have become deviant. The 
traditions that our forefathers have always defended are now being 
labeled as innovations and practices that were given to us by non 
Muslims. When we go to the mazars and magamdt we are 
condemned as grave worshipers and illiterate people who go to dead 
people to gain nearness to Allah 3%. When we call upon the al-Qutb 
al-Ghawth 2 or upon our shayukh or pirs or murshids for assist- 
ance then we are told that it is shirk (J:——+) If we have to ex-amine 
this accusation, and if we were to defend these practices then we 
need to find ample proof of the permissibility of calling on the 
°awliyah karam & for assistance. In the process we would also find 
that by virtue of such practices °Islam flourished and expanded. 
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We must remember that °Islam requires tasawwuf (4;——»—3). The 
reason being that the sunnah of the Prophet # which we are bound 
to follow, is not only made up of his words and actions but also 
consists of his qualities such as taqwa, °ikhlas, tawakkul, humility, 
etc. So let us contune to call upon al-Qutb al-Ghawth & and to call 
on the many °awliyah karam & using them as a wasilah to gain 
nearness to Allah 3%, and let us continue to return to the beloveds 
of Allah 3% who are the true servants and lovers of Allah 2, 
whose hearts contain nothing but Allah 3%, as stated in the hadith 
sharif, “No place in the earth or in the skies can contain Me but the 
heart of the mu’min.” Or in hadith al-qudsi, “The God-conscious 
(al-mutaqqi‘tn) are always restless and eager to meet Me and in 
fact, Iam more eager to meet min and as Allah 3% makes clear: 


OAS ENG te Ue * S plaid Bea ay 
wa 1a taqulii li-mafiy-yugttalu fi sabili-llah amwat 
bal °ahya°ufiw-wa lakil-la tash°urtin 
don’t say those who have died in the Way of Allah are dead: 
they are living only you don’t understand how. (2:154) 
Calling to the Batin by the Dhahir 


°Imam al-Hafidh al-Bayhaqi said: “Some of our companions used as 
a proof to refute the idea of place to Allah 3% the saying of the 
Prophet #2: ‘You are adh-Dhahir and there is nothing above You, 
and You are al-Batin and there is nothing below You.’ So, if there is 
nothing above Him and nothing below Him, He is not in a place.” 
Allah 3% is The One above Whom nothing exists and underneath 
Whom nothing exists; hence He exists without a place. His 
Existence is obvious by proofs. He is clear of the delusions of 
bodily attributes. 


And similarly in the Sahih of Muslim: “O Allah 3%, You are the 
First: there is nothing before You; and You are the Last: there is 
nothing after You. You are the Manifest: there is nothing above 
You. You are the Hidden, the Unseen: there is nothing below You.” 
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All such sayings make it very difficult for the average person to 
understand where or what Allah 3 really is or is not, especially in 
the light of ahadith which we have mentioned concerning Allah 2& 
being in the heart of the believer or Allah 3% coming running to the 
one who takes a step toward Him or even such ’ayat as: 


Hal Je Gi LAE. 3 ON ein GE Gl x 


huwa-l-ladhi khalaqa-s-samawati wa-l-°arda fi sittati °ayyamin 
thumma-s-tawaa “ala-l-‘arsh 


“Tt is He Who has created the heavens and the earth in six stages 
[and] then assumed the Seat of Absolute Authority,” 


though very often one finds this translated as: 


“It is He Who created the heavens and the earth in Six Days, 
and is firmly seated on the Throne 
or consider these words in the same °ayat: 


t, gt Oe SN Sh lest 
wa huwa ma‘akum °’ayna ma kufitum 
He is with you where ever you are 
(57:4) 
The first part of the °ayat gives the idea, in English translation, that 
Allah 3% is some where, and moreover that He has a body and is 
seated some where in differentiation to no where or one place or 
another, in spite of the °ayat which says, “He is not like any thing”. 
*s” AS” pa) 58 
laysa kamithlihi shay°un 
He is not like any thing. 
(42:11) 
Not to mention the confusion that naturally arises in the minds of 
people as to what exactly the ““arsh” is — some kind of worldly 
throne tricked out in red velvet with jewels — when in reality in the 
lisan al-‘arab the ‘arsh is a little green wikkiup similar to that used 
by the American Indians where the village shaykh decides who and 
when people get to water their sheep or get their drinking water. 
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No doubt the assignment of water rights to a people is a matter of 
life and death and no doubt such a seat can be construed to be the 
“Seat of Absolute Authority” so far as the people who are waiting to 
get water for themselves or their animals are concerned and no 
doubt as °Islam spread and encountered the realms of Byzantium 
and Persia such a seat came to be understood as a worldly throne no 
doubt replete with gold and silver and velvet and jewels etc. but... 


What we are really trying to get to here is: how did the Prophet 
get the people of His time (and by extension all time) to understand 
that hidden in the solid world of appearences there is another world 
all around them which was for most eyes...unseen, hidden or bdtin. 


osha oary ae eae a et ee 
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wa li-[ahi-l-mashriqu wa-l-maghrib 
fa-°aynama tuwallt fa-thumma wajahu-llah 


and to Allah [belongs both] the East and the West 
and it what ever direction you turn there is the Presence of Allah. 
(2:115) 
So here were these people; the herders of sheep, goats and camels — 
the nomadic followers of caravans and sedentary pilgrimage town 
traders, who had fallen from the pure knowledge and belief in the 
Unicity and Ipseity of Allah 3% into idolatry and polytheism. 
He 3% calls to the Inner by the Outer: 


wigs Bt NI 2d ads 
wa °aayatul-lahumu-l-°ardt-l-maytatu — °ahyaynaha 
and a sign to them is the earth that is dead — We give her life... 
(36:33) 
Imagine the task before the Prophet #% faced with such people who 
somewhere or sometime in an almost fogotten past had been the 
children of the first true people to inhabit the planet, the ur- prophet 
Adam > and his wife #@ fallen from grace, fallen from the garden, 
fallen to earth — but who knew and were taught the Truth. 
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Living now under the heaven sent black tent — the bayt al-atiq Car 
341+) the ancient house in the valley of Bakkah, which means, ‘it 
brings Buka’ (crying, weeping) to the tyrants and arrogant, meaning 
they cry and become humble in its vicinity. Bakkah or Makkah or 
Umm Rahm (Mother of Mercy) or Umm ul-Qura (Mother of 
Viilages) which was, flooded out in the time of Nuh x leaving only 
the faintest form of the foundation, the foundations upon which our 
grandfather °Ibrahim x and °Isma‘il 3 co raised once again on those 
ancient stones the al-Bait al-Ma‘mur (- gyexch! 245) for the worship of 
the One True Being 3& who has created all this is was and ever will 
be and yet they had fallen again, fallen into idolatry, into animism, 
into shirk and the lowest forms of obdurate insolent arrogant 
ignorance and ultimate denial (Awfr) of all that is truly True. 


How would it be, how could he #&% awaken in the walking dead the 
remembrance of what was truly Alive? 


How to reach the dead that breathe — return them to their 
beginnings— restore their birth right — return their heritage? 


How do those who have lost their belief and don’t even believe in 
belief come again to belief and through belief to life? 


How to get beneath the carapace of the dunya, roll the stone from 
the door, call forth the living from the dead? 


and he #% called to the unseen by the seen 


To understand the miracle of the Prophet 8% go back and read the 
early Makkan surahs, where fresh from the Cave of Hira on the 
Mountain of Light he spoke to the people the words that the Angel 
¥& conveyed — and his tongue did not lie nor did his heart waver. 
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tnnaht ‘ala raja‘ihi la-qadir * yowma tubala-s-saraa°ir (u) 
fa ma laht min quwwatifi wa 1a nasir ¢ wa-s-sama°i dhati-r-raj“i 
-wa-l-°ardi dhati-s-sadi‘(i) — °innahu laqawlun fas! (ufitw)— 
wa ma huwa bi-l-hazl ¢ 
Truly He is able to bring him back to life on the Day when all 
secrets shall be laid bare and he shall have neither strength nor 
helper. By the heaven and the recurrent rains — by the earth bursting 
forth [with green growth] truly it is a decisive Word — no idle tale. 
(86:8-14) 


he 4 shall call to the hidden el the revealed 


as boars SO Zl J 


Ais * pal ri H 33 
“ists nals GAS — INI Ra alla 5) 


qad’aflaha man tazakka — wa dhakara-s-ma rabbika fa-sallae 
bal tithirtina-l-hayata-d-dunya ¢ wa-l-°akhiratu khayrun wa-°abaqa 
°inna hadha lafi-s-suhufu-l-°ula — suhufi °ibarahima wa miisa 
Succcesful [is the one] who purifies [his soul] — and remembering 
the Name of his Lord — worships. But no — you prefer the life of this 
world — while the Final World is better and more enduring. Truly 


[all of this has been revealed] in the earlier scrolls [of Divine 
Revelation]; the scrolls of *Tbarahim and Musa: oF 14- 7 
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°iqar°a wa rabbuka-l-°akram ¢ °alladhi ‘allam bi-l-qalam ¢ 
“allam-l-°insana ma lam ya‘alm ¢ 


Read and your Lord is Most Generous * Who taught by the Pen 
taught the humans what they knew not 
(96:3-5) 
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The fine — unvarying Axis 
That regulates the Wheel — 
Though Spokes — spin — more conspicuous 
And fling a dust — the while. 


The Inner — paints the Outer — 
The Brush without the Hand — 
Its Picture publishes — precise — 
As is the inner Brand — 
(from a poem by Emily Dickinson) 


We] Sed Nia sD ely U8 Ye SE aul 58 
huwa-l-ladhi khalaqakum min nafsin wahidatifiw- 
wa ja‘ala minha zowjaha li-yaskuna ilayha 


“It is He who created you from a single soul, 
and from that made its mate so that he might find repose in her.” 


and so it is like that — two things but from one—the inner and the 
outer — the he and she — the she and the he — but in the end 
neither hidden nor revealed but both hidden and revealed — people 
strugging to understand what can never really be understood. 


How do you understand what you can’t see? 


Like talking to the baby in the womb and trying to tell that baby 
about the world — about the blue skies — about the green trees — 
about the beautiful colored flowers — the pink roses — the red 
cherries — the golden chrysanthemums -— the purple iris — how would 
the baby know even if you could speak with it — even if it could 
somehow understand your words — how would the baby know what 
it has no means of knowing — knowing only the world of the 
womb — the flowing blood — the pulsating heart. 


So Allah 3% and His Prophet g& through the lips of the Angel 
seek to explain to us that there is not just that which we can see — 
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that which we can feel — not just that which we readily sense or 
parse or conjugate or mulitply, add, subtract or divide but there is, 
in All Truth, something else all around us but Unseen. 


The Prophet #% once told the companions, “Stretch out your hands 
in front of you — turn then over — move them left — move them 
right — wherever you move them you touching an angel >.” 


But who among us really sees the angels x that are everywhere? 


Who among us sees that which cannot be seen and how can we see 
what cannot be seen? And this was at least part of the assingment of 
the Prophet # in getting the kafirin, mushrikiin and munafiqin to 
see what could not be seen so that in seeing what could not be seen 
they could somehow learn or understand that that there is more to 
everything than what they thought or didn’t think, could imagine or 
contemplate or, in the end come to believe in. 


How would people who didn’t believe in the Unseen ever come to 
sense that Allah 3% was real and that, in the end everyone would 
stand in front of Allah 3% with all their deeds of ommission or 
comission before them to be ultimately judged and to spend a time 
longer than anyone could or can imagine in pain or bliss according 
to what they had or had not done in this world of the clearly Seen. 


This world of the dhahir which was clear for all to see. 


Yes the people of his city believed him to be good and honest — 
naming him al-°Amin becuase he was totally veracious and always 
spoke the truth but, even though they were willing for him to be 
their leader, they couldn’t see and recognize he was the Prophet s&. 


His kin folk among the great princes of the Quraysh of Makkah 
offered him #% a deal saying; “Oh Muhammad ibn ‘Abdullah ibn 
‘Abdu-l-Mutallib al-Hashim, if your ambition is to possess wealth, 
we will get for you as much as you wish; if your aspiration is to win 
honor and power, we are prepared to swear allegiance to you as our 
overlord and king; if you have fancy for beauty, you shall have the 
hand of the finest maiden of your own choice.” 
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To which he & replied, “I am neither desirous of riches, ambitious 
of dignity nor do I seek dominion. I am sent by Allah 3%, who has 
ordained me to announce the good news of °Islam to you. I give you 
the words of my Lord; I admonish you. If you accept the message I 
bring you, Allah 3% will be favorable to you both in this world and 
in the next. If you reject my admonitions, I shall be patient, and 
leave it to Allah 3% to judge between you and me.” 


He #% further told them that “if you put the sun in my right hand 
and the moon in my left that is as nothing to me” as there was noth- 
ing they had to give him whereas he had everything to give them — 
if they but knew — if they but knew. 
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ote SY igs LE Bij ks FIR ciel Sal Be 
BASE & ee eh aes SUSI b 


wa-d-riba lahum-mathalan °ashaba-l-qaryah : 
°idb jaaa°aha-l-mursaliin ° 
*idh °arsalnaa °ilayhimu-th-thnayni fa-kadhdhabu-humma fa- 
‘azzazna bi-thalithif fa-qaltit °innaa °ilaykum-mursalun « 
qali maa °afitum °illa basharum-mithluna wa maa °anzalna-r- 
rahmanu min shay°in °in °afitum ila takdhibun. 


vee 


“And set forth an example of the poeple of a village when there 
came to them the messengers. When we sent to them two (Misa and 
“Isa xg) they rejected them both so We strengthened [them] with a 
third and they said, “We have been sent to you as messengers.” 
[The villagers] said. “You are only mortals like us, and the Merciful 
has not sent down anything. You are lying.” (36:13-15) 
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ig a5 J dsl 
BpBENG UE BAL Je BEN Sh 5 ob ZO 
Ae Se ab 3 
opeth SS Sil | 
Sai 3 Ed GOB” id) JE Js 
Sl in As DH DK 


Eat in AS DE 


wa jaa°a min °aqasa-l-madinati rajulufiy-yas°a 
qala ya qowmi-t-tabi‘u-l-mursalin (a) 
°it-tabi°G ma-l-la yas°alukum °ajarafi-wa hum-muhtadin 
wa ma liya 1aa °a°budu-l-ladhi fatarani wa °ilayhi turja‘tin? « 

a°attakhidhu mifi dunihii °alihatan 
*ifty-yuridani-r-rahmanu bi durril- 

la tughni “anni shafa°atuhum shayafiw-wa la yufigidhin ¢ 
*innii °idhal-lafi dalalim-mubin ¢ 

°innil aamafitu bi-rabbikum fa-s-sma‘tn * 
qila-da-khuli-l-jannah ; qala yalayta qowmi ya°lamiin (a) 
bima ghafara li-rabbi wa ja‘alani mina-l-mukramin. ¢ 


And there came from the farthest ends of the city a man running, 
saying, “Oh my people! Follow the messengers — follow those who 
do not ask any reward from you and who are rightly guided. 


“And why should I not serve the One Who made me and to Whom 
you shall [all] be returned? Shall I take other gods apart from Him? 
If the Merciful wills that harm should befall me, their intercession 
would not help me nor could they save me. Truly then, I would be 
clearly lost in error. Truly I have believed in your Lord, so hear 
me!” He was told, “Enter the Garden!” He said, “Would that my 
people knew — how my Lord has forgiven me and placed me 
among the honored.” (36:20-26) 
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Would that my people knew! 


So how do people know? Or rather, “How or even why do some 
people know and not others? In one instance the people of the 
“town” which is to say Makkah or, by extension, the world. say: 
“You are only mortals like us, and the Merciful has not sent down 
anything. You are lying.” and in the other instance the man who 
comes running from the furthest reaches of the village, the city, the 
world, says, “And why should I not serve the One Who made me 
and to Whom you shall [all] be returned? Shall I take other gods 
apart from Him? If the Merciful wills that harm should befall me, 
their intercession would not help me nor could they save me. Truly 
then, I would be clearly lost in error. Truly I have believed in your 
Lord, so hear me!” 


oe ” 


How is that some people can “see”, or can “know”, and other 
people are, as Allah 3%& says, 


OS Ae Oe ISS Bee 
summufi bukmufi “umyun fa-hum 18 yarji°un 
Deaf, dumb, and blind, they will not return [to the Truth]. 
(2:17) 


. 5 and again: 


summufi bukmufi “‘umyun fa-hum 1a ya*qiltin 
Deaf, dumb, and blind, they do not comprehend. 
(2:171) 
How come when you tell some people, “Look, this world is not the 
end of the worlds, there are not only worlds beyond this world but 
there is a World that is beyond all the worlds,” they take you to be 
in need of psychiatric help or, if nothing else, delusional. 
This is what the Prophet #% faced and, in truth, this is what all those 
who call to the Way of Allah 3% face in their attempts to make 
people who are blind to see, to cause those who are dumb to speak, 
and to open the eyes of the blind to what is all around them. 
-16- 


adh-Dhahir wa-l-Batin 


“Where,” they ask “is this Unseen?” “Where is this World that is 
beyond this world?” “Where are these angels that if you put your 
hand out you can touch. Show them to me. Where is this Unseen 
and why is it unseen and why can’t I see it? And how can you talk 
about such things...madness...delusion...fantasy that is all it is.” 


“Ah” but you say to them, “it is not madness or delusion or fantasy 
but it is Truth and not truth with a little ‘t’ but with a capital ‘T’. 


And yes it can be seen, and yes it can be known but you cannot or 
will you ever see unless you are illuminated and enlightened. 


And they ask, “How is that?” Where do I find that?” 


And then you try to tell them about people like al-Suhrawardi 3 
who said that the complete and perfect witnessing of truth is 
reached in the state of illumination ("ishraq) which is the direct 
irradiation of the soul by the light of another dimension. You 
explain that the soul itself is a light that has descended from the 
world of light into the world of darkness and how illumination 
discloses the truth (aqq) immediately and needs no verification 
(tasdiq) and there you are again, talking to the baby in the womb, 
who aside from the beat of their mother’s heart and the flow of the 
blood remains “Deaf, dumb, and blind, they do not comprehend.” 


True knowledge is something established in and of itself: the term 
“certainty” (yaqin) generally serves to express this fixity. Such 
certainty can best be understood as “tranquillity” (?itmi’nan). The 
same idea of quietude or tranquillity reached through complete and 
true knowledge can also be expressed as peace of mind on the basis 
of the generally accepted notion of the “perfect” (kamil) and “com- 
plete” (tamm) in its own self-being. The True, by virtue of its 
completeness, needs nothing external to be accomplished and, 
consequently, no movement is necessary for it. A state of clear 
certainty, as opposed to the state of “confusion” (hayrah) that 
presupposes a constant restlessness and non-ending dissatisfaction. 
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Again returning to an early Makkan strah — that of the Dawn (al- 
Fajr), the tenth revealed to the Prophet s%, we hear Allah sw say, 


eon ce 


tno) Gals des! a 
2s b5- wots 3 Jed6 


yaa °ayyuha-n-nafsu-l-mutma’innah 
*irji Tl °ila rabbika radiyatam-mardiyyah ¢ 
fa-d-khuli fi °ibadi — wa-da-khuli jannati 


Oh you whose self (nafs) is tranquil. 
return to your Lord pleased and well pleasing. 
Enter with My servants — enter My Garden. 
(89:22-30) 


The Prophet % once went out when the leaves were falling from the 
trees. He took hold of a branch and said: “Verily, when a servant of 
Allah 3% prays seeking only His pleasure, his sins fall away just as 
the leaves have fallen from this tree.” (al-Tirmidhi, hadith 199) 


And just like that...just like that...just like that is illumination. 


a leaf falling from a tree. 


Sw O 5 Jad r4 als Sea eas > 3 
wa huwa ma‘akum ayna ma kufitum ; wa-lahu bima ta°maliina basir 
and He is with you wherever you are ; and Allah Knows [and] Sees. 
(57:4) 

Since Allah 3% makes clear to us that He is with us wherever we 
are and He is, as we mentioned at the beginning of this talk, both 
the Inner and the Outer (not to mention The First and the Last). This 
means that the inner and the outer (as well as before and after), 
seemingly all opposites, are in actuality located inside of us and 
there is no where we have to go to find them or reconcile them 
outside of ourselves but that the reconclliation of these seeming 
polar realities is joined within us and furthermore through hadith 
qudst we know that Allah 3% says on the tongue of the Prophet 3&. 
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“Neither My Heavens nor My Earth can contain Me, 
but the heart of my servant is a house for Me.” 


which points us exactly as to where Allah 3% may be found. 


in Strah Kahf, Allah = tells us in pene of Dhu- 7 pe XB: 


*innahu masa lahu fi-1-° andi wa ee kulli shay°in sababa 


truly We established his power on earth, 
and We gave him the ways and the means to all ends. 
(18:84) 

The reader or listener may wonder why this °ayat which deals with 
the Dhu-l-Qarnayn > is relevant to this issue of the inner and the 
outer in the context of illumination as the rectifying principle by 
which the seeming contradictions between inner and outer are 
resolved and peace is restored to the soul and, by further extension, 
how this all relates to the mission of the Prophet % especially in 
regards to the difficulties he faced in Makkah. 


The key phrase that has to be understood at a very deep level, and 
which is crucial in realising the “how” of belief and the acceptance, 
in spite of all that surrounds us, that the Unseen is real is found in: 


eens gfe: 


wa °ataynahu kulli shay°in sababa 
and We gave him the ways and the means to all ends. 
(18:84) 
Now in the Qur’anic story or mithal Allah 3% tells how the Prophet 
Dhu-l-Qarnayn >, the Prophet whose life spanned two centuries 
(dhu-l-garnayn) goes first to the far west and then to the far east 
which is to say he goes to the extremes (inner and outer) and then 
finally comes to a pass between two mountains or, in other words, 
the place of inbetween or barzakh between two extremes (sweet and 
salt, wet and dry), a place between the inner and the outer, east and 
west, and found, “‘a people who barely understood a word” of his. 


-19- 


adh-Dhbahir wa-l-Batin 


ie So ee SIRT UR ie 
JS Oa OI eg 
qowmun 14 yakadiina yafqahiin qowlan 
a people who barely understood a word 
(18:93) 
who were oppressed by two peoples, by two tribes, by two sides, the 
Jij and the Majij (known in English as Gog and Magog) who were 
corrupting, polluting and in general devastating the land all around. 


The people who lived in the space of the pass, which is to say the 
people who lived betweeen the two worlds, between the two 
extremes, between the mountains, offered him money if he could 
somehow help build a wall between them and the corrupters. 


He told them he didn’t need their money for, after all, Allah 3% had 
given him “the ways and means to all ends’, but he needed their 
labor, and between their labor or effort and his means they errected 
a wall that shall last to the end of time; “until the Day [when] We 
shall cause them to surge like waves over one another and the 
Trumpet shall be blown and We shall collect them all together.” 


wa nufikkha fi-s-stri fa-jama°nahum jam‘a 
— _ (18:99) ; st 
Nall ls oe Walls aol as RLY CUA oe AY S yet 
fa-duriba baynahum bi-siril-lahu babum- 
batinuhu fihi-r-rahmatu wa dhahiruhu min qibalihi-l-adhaba 
and a wall shall be set up between them in which is a gate 


on the inside of it — mercy — and on the outside of it — suffering. 
(57:13) 


This is the wall between those who get it and those who don’t, for 
not to get it is to get the suffering even if it appears otherwise. 
Those who get it live in the Garden and those who don’t suffer — 
terribly — even if they live in a gated community, drive a Lexus, 
have a trophy wife and make a seven figure salary or live in a chawl 
in Mumbai wear a lungee, tee shirt and a par of flip-flops, have 
dysentery, drink dirty water and use the gutter for a toilet — 
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Be they king or be they slum dog if they don’t get it they live on the 
other suffering side of the wall — a wall which has a gate that 
swings two ways — but can only be passed through to the Mercy 
(rahmah) side a certain kind of effort or work for as Dhu-l-Qarnayn 
%& says, “Help me with [the] strength [of your labor] and I will 
make a barrier between you and them (18:95) 


Voy ses Ss Nal Oe pel 
fa°a°inubi bi-quwwatin °ajal baynakum wa baynahum radama 


Interestingly enough this story of Dhu-l-Qarnayn x comes at the 
end of Sirah Kahf which is more well known as the strah which 
contains the story of the seeking of the Truth by Prophet Musa = 
which he finally finds, but only in a very round about and ultimately 
challenging way, in the teaching of Sayyidina Khidr (The Ever- 
green) x2. He teaches Musa x that there is an inner dimension to 
external events and that such inner dimensions are not always 
confined by the boundaries of time and space but there are hidden 
dimensions of external events extending through time and space and 
also past-future directions in a parallel universe. 


But that is, as they say, another story about past and future although 
it also surely deals with the inner and the outer as well as with the 
scope and limits of the Prophetic station (maqam). 


Now in this story of Dhu-l-Qarnayn x we are referring to, Allah 
3% has placed one of the keys through which we can understand the 
means, noting that Allah ge says that He has provided Dbul 
Qarnyan x with “the ways and the means to all ends”. 


We said that tranquillity may be reached through complete and true 
knowledge — tranquillity which can also be understood as peace of 
mind as opposed to the state of ‘confusion’ (hayrah) that pre- 
supposes a constant restlessness and non-ending dissatisfaction. 


And we relate the saying of Allah in (57:13): 


“a wall in which there is a gate on the inside of which is mercy, and 
on the outside of which is suffering” 
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We are, in truth, describing the world in which most people live and 
the world in which the people of Makkah in the time of the Prophet 
3 existed and had their being for the most part, barring the few 
hunafah and possibly some People of the Book who lived in 
Makkah and had access to the gate in the wall either thru direct 
knowing, in the case of the self-realised or hunafah, or through prior 
revelation (wahy/_~s) in the case of the People of the Book. 


Again when Allah 3% says that He has provided Dhul Qarnyan 
with “the ways and the means to all ends” we must ask ourselves 
what exactly are “the means to all ends”. 


Here we must go back to the original story that applies to all human 
souls which Allah 3% relates in His Book He says, 


I BE 


hab Zt 
Te | SeAge * Sh 2 nee Ge b0u45 
eaele eto Gath Pr 


wa °idha °akhadha rabbuka 
min bani adama min dbuhtrihim dhurriyyatahum 
wa ashhadahum “ala °afifusihim °alastu bi rabbikum 
qalu bala shahidna 
an taquli' yowma al-giyamati °inna kunna ‘an hadha ghafilin 


And [remember] when your Lord took from the children of Adam — 
from their loins — from their seed — [all] their descendants, and 
made them testify concerning themselves, [saying to them], “Am I 
not your Lord?” They said, “Yes! Surely we see that is so.” [and 
Allah 3% replied] “this lest you say on the day of Resurrection, “We 
didn’t know [you were our Lord].” (7:172) 

All human beings are heirs to this original trust whereby every soul 
knew — and deeply knows — “Who” their Lord and Creator was and 
is. There is no excuse. Allah 3% said to all souls, “this lest you say 
on the day of Ressurection, ‘We didn’t know [you were our Lord]”. 
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So the people of Makkah as well as the people of New York, 
London, Paris, Moscow, Cairo, Tehran, Delhi or Beijing, black, 
white, yellow, brown or red, all in Truth know the Truth and have 
known this from before time began and not only knew the Truth but 
gave their solemn witness to that Truth. There are simply no 
excuses nor can there be any; not then, not now, not ever. 


But the means — what are the means of knowing that Truth? 
The means are simple — in one word — dhikr or remembrance. 


Those who Remember are those who live on one side of the wall 
where there is mercy and rahmah, for they have surrendered to the 
original truth which is what the Prophet #% and indeed all the many 
prophets 2¢% came to remind us human beings of. 


And those who profess not to Remember, who are ghaflah — 
forgetful — they find their place on the other side of the wall — the 
side of suffering, which is the “constant restlessness and non-ending 
dissatisfaction” that in truth lies at the root of all human sufferring 
and infects so much and so many in our present day world . 
Daoere os 
fa °inna ma‘a-l-“usri yusra 
and surely in difficulty comes ease 
(94:05) 


Ease is bound up with difficulty. It comes with it. We all know from 
an outer dimension perspective that ease usually follows the 
difficulty but is seperated by a time distance. Yet, Allah 3% says 
they come bound together for time in the sense of past, present and 
future is one and therefore, there is no distance in time between the 
occurrence of difficulty and ease. 


Difficulty is prescribed to be associated with ease so as to afirm the 
fact that in an outer dimension it will certainly show up, but in time, 
in the outer dimension model. In a confined space-time we can only 
perceive the ease when time has passed and so we must travel in 
time to reach the destination of the ease already written for us. 


-23- 


adbh-Dhahir wa-l-Batin 


In a parallel universe the two events occur at the same time, for time 
is one, as Allah 3% is both first and the last just as Allah 3% is both 
inner and the outer and the he and the she are but from one soul. 


In other words we must come to understand with certainty that 
behind the external and outer dimension of all events there is a 
hidden wisdom in an inner dimension, and understand the wisdom 
that exists behind and within inner events since, in time, they show 
up in the future as events in the outer dimension. 


Allah 3% may choose to give a glimpse of such knowledge of 
folding (batuw) of time-space to some of his servants which leads 
us back to where we began in the ahadith concerning the reality that 
Muhammad #% exists before Adam :& is between clay and water 
and yet Muhammad #% at the same time is born on a Monday in 
Rabi‘a al-Awwal in the Year of the Elephant in Makkah. This can 
only be understood by those who see the inner in the outer and outer 
in the inner and know the first and last are folded in time. 


Just so pain and suffering exist with bliss and tranquillity separated 
only by a wall in which is a gate which opens in both directions, and 
to which Allah 3% has thoughtfully provided us with a key and the 
means to use it if we will but only if we will — the Key of Dhikr. 


For that reason (and many others no doubt) Allah 3% reminds us: 


Oe Bee a. 
2S) Al Sas 
WA LA-DbIKRU-LLAHI AKBAR 
and the remembrance of Allah is the greatest! 
(Surah al-Afikabut 29:45) 
Often when one reads the teachings of the shuyukh and the °awliya 
karam 3% they end by saying that what they have said is in fact 
nothing as the subject has neither end nor beginning. So I will take a 
page from them and say the same. I have tried to shed some light on 
the subject of the inner and the outer — the dhahir and the batin — 
but in Truth the subject is infinite. Hopefully the listener or the 
reader has benefitted in some small way and Allah knows best 2%. 
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